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ABSTRACT 


The sutras attributed to the sage 
Kapila comes in six books. The six 
books together are available under 
the title “Samkhya Pravachana Sutra’. 
The first book summarises all the 
concerns of the other five books too. 
This is not a truthful translation, this 
is a reading. The scholarly ones who 
wants to learn Kapila Sutra with the 
seriousness it deserves they have to 
read the original texts. Importance of 
Samkhya is that this provides the 
theoretical foundation for Patanjal’s 
yoga sutras. It distinguishes itself from 
Vedanta, Buddhism, Jainism, and Nyaya 
Darshans. Like Buddha, Kapila too 
addresses the issue of suffering. How 
to remove human suffering is the 
fundamental question the book 
addresses. As I read, I found this 
book is still relevant, a modern 
reader may not find it discardably 
ancient. The book is still relevant. I 
have not researched on the historical 
context of its writing. 


Madhu Prabakaran 


Thus Spake Kapila, The 
Gospel of Liberty 


A Reading of the Samkhya Sutras of Kapila: Book 1 
Madhu Prabakaran 


2020 


eove 


Cover picture: 
https://commons.wikimedia.org/wiki/File:Kapila_muni.jpg 
Thus Spake Kapila, The Gospel of Liberty 
A Reading of The Samkhya Sutras of Kapila: Book Lis 
licensed under a 
Creative Commons Attribution-NonCommercial- 
NoDerivatives 4.0 International Public License. 


Thus Spake 
Kapila, The 
Gospel of 
Liberty 


A Reading of ‘The Samkhya 
Sutras of Kapila: Book 1 


Madhu Prabakaran 


1. The Suffering should end. 


2. Suffering persists because it has 


dimensions hence, it recurs. 
3. Hence, we need to combat suffering. 


4. Reject the idea, that says, existence continues 
amidst suffering, so let the suffering be there. 
5. Liberation is inevitable; so, do not succumb to 


suffering. 


6. Renew your learning to combat suffering, do 


not say, I will only follow scriptures. 


7. Bondage is not natural. Because Purusha, the 


ultimate source of existence, has no bondage. 
Prakriti too has no inherent bondage. Suffering 


by bondage exists because of ignorance that we 


did not combat. 


8. Knowledge should be always fresh, let us not be 
slaves to what is taught to us by scriptures. 


9. Leave the scriptures alone if they are of no use. 


Find new ways. Do not try to justify any failing 


epistemology. 
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The argument that suffering is natural is flawed. 
It cannot be claimed to be natural because it 
exists. Everything exists can be challenged. 
Existence has no privilege over that does not 
exist. 

Power is the power of liberation. The power 
that makes us succumb is constructed by 
nescience. 

Purusha has no Bondage. The potency of 
existence is Purusha; existence is Prakriti. Prakriti 
evolves, Purusha does not. In both the primaeval 
state of existence, bondage is not inbuilt. 
Hence, the claim that naturalizes bondage is 
flawed. It is flawed to justify bondage by the 
claim that it will pass on. Prakriti or Purusha has 
no inherent design to inflict suffering on 
existence. Suffering on existence is unleashed 
by faulty understanding. Even if we consider 
bondage as a feature inbuilt in time, the time has 
to be appropriated as a movement from 
suffering to liberation. Liberation is timeless. 
Timeless liberation guides us from temporal 
suffering like the northern star. Liberty is 
omniscient. Omniscient is in connection with 
all, without exception. Omnipresent is all- 
pervading. Overcome history. 

Liberty is the destined space. Illiberal space is 
maintained by ignorance, break it. 

Bondage is not constituted by the organization 
of existence. It has nothing to do with bodily 
functioning. The body is made sick by false 
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conduct of body guided by ignorance people 
nurture. Liberty is ultimate, the body cannot 
constrain it. Use body for liberty never succumb 
it to bondage. 

All sorts of the embodiment can be repulsed. 
Nothing is given by the nature of existence. 
People mistake the constitution of their 
ignorance to be the constitution of nature. All 
are potentially free from all forms of association 
and remain unaffected as Purusha. Purusha ts the 
potential. Nothing adheres as renewal is the 
character of the all-pervasive spirit. 

We are not bound by our Karma. We can break 
the Karma impact, if any, by will and confidence. 
We ate not bound by our condition, the 
ultimate exists for liberty and freedom, hence 
no one is alone in the struggle for liberty. The 
pure being, Purusha is not subjected to 
modifications, hence it is free. Purusha is totally 
free from modifications of Prakriti. It is the 
unbound ultimate, the counterpart of emergent 
modification, the Praknt. Start working for 
liberty, the unbound ultimate works for you. 
Illiberality and its mutually reinforcing diversity 
exist as we have not used our intelligence as it 
should have been. 

Prakriti has nothing in it to make bondage and 
illiberality ruling the world. Prakriti has 
endowed its beings with body, sense faculty, 
mind, intellect and diversity of existence. It is 
lack of will to imagine, complacency, greed, 
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avarice, deception, drive to dominate etc. which 
are constituents of human nescience that 
created illiberality and it is not the fault of the 
Prakriti. Prakriti has no intelligence of her own. 
Her intelligence is the beings that workout as 
her stewards. When, those who have the faculty 
to be intelligent use it to overpower, and 
dominate by their false perception of 
themselves. Bondage, illiberality and suffering 
have become the nature of our 
existence. Overcome nescience and emerge as 
the steward of Prakriti, understanding that the 
intelligent Purusha has no share in the nescience 
of human creation overcome _ illiberality, 
suffering and bondage using the potential for 
right knowledge. 

19. Purusha is eternally unpollutable with nescience. 
Hence, the truth has a foundation and resoutce. 
He is in Nitya Sudha Buddha Mukha_ svabhava 
(eternally unpolluted intellect). Though the 
Purusha never interfere with the affairs of the 
Prakriti, ot the affairs of the world, there is a 
faculty, the Buddbi, the intellect, that leads 
human beings to be in connection with him. It 
is the only means for humans to the knowledge 
that potentially liberates the existence from its 
bondage, especially liberating humans in 
bondage and captivity. 

20. Avidya of Prakriti does not put you in bondage, 
but nescience does. Avidya can neither liberate 
nor put us in bondage. It is a knowledge form 
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helpful to make a livelihood or living. Prakriti 
has endowed the capability to discern and exist. 
That is Avidya. Avidya has no_ ideological 
content justifying human bondage. Avidya is not 
in battle with wdya, also vidya does not neutralize 
Avidya. Any such claim that disregards Avidya 
has to be discarded. Blaming bondage as a 
consequence of Avidya is nescience. 

Targeting Avidya as a cause for bondage is 
nescience. Avidya is the transcendental real. 
Auvidya, like vidya, is timeless, nothing in Avidya 
causes bondage. It cannot be 
destroyed. Bondage is never caused by the 
spirit of liberty. Spirit of liberty alone is the 
guide, the Purusha. 

Contrary to their own belief monists treat 
Avidya as an existent entity of a different kind. 
Alvidya creates no bondage. Nescience creates 
bondage. 

Monists (advaida proponents) assume that 
Avidya is both real and unreal. 

Their assertion cannot be true as nothing is 
observed to that effect. 

Atomism (vaiseshika doctrine) also is not a 
philosophy that is either coherent or leading 
minds to liberation. The mad and children are 
wiser than the pundits of knowledge if their 
knowledge cannot lead to liberty. 

Nothing illogical can liberate us from suffering 
ot bondage. 
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Bondage is not caused by characteristics of 
objects such as their beginning-less, occasioned, 
ot by their eternity. It is flawed to claim 
bondage, slavery, oppression or exploitation 
among humans, which is our prime concern 
happens because of a successive stream of 
momentary objects from eternity. There exists 
no unseen that contributes to the bondage 
rather than sustained nescience. The ultimate 
Purusha is not bound, Buddhi is a faculty with 
that we understand the Purusha, the ultimate 
void. Knowing the Purusha we will be liberated 
from modifications and sufferings. 

Influencer, Influenced and separation exists. 
However, no one is totally separated or 
disconnected that no influence is possible. 
There exists no soul that is confined to the 
body. Minds are formed in conjectures and 
carry vasanas. The differences are only in terms 
of different afflictions, not in their being 
atomistically separate. However, by their vasanas 
they inherit distinct personhood. Persons are 
neither lost in the continuity nor confined to 
separation. Hence, the claims from total 
separation and total connectivity, 
momentariness and co-rising, or persons as 
temporary assemblages are fallacious. 

People confined to specific localities if they gain 
common characteristics, that is not because 
they are endowed with souls of those 
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characteristics, it simply means they share same 
vyavastas (tules, principles and systems) 

Two persons when they are separate, their mind 
can share similar ideas because, their mind is 
happening between them, some claim. 
However, since the two temain different and 
cannot compose into one. 

If so, there is no need to consider anyone as a 
fully composite person. 

We remember, and work with persons and not 
that we are momentary beings of no internality 
discovering ourselves only in the common 
space of momentariness. If you do not think 
there exist persons with a persisting sense of 
self, why do you celebrate the birth of new 
babies and perform rituals? If momentariness is 
true, that which precedes and that which 
follows will have no relation, and they would be 
in total disconnect hence there can be no causal 
link between precedence and subsequence. 
You say since there is no proof for permanent 
self, whereas moments making their men can be 
witnessed, we resort to the theory of arising self 
and not permeant self. Vasana and thereby 
manas gets modified by lived experiences. 
However, extending that to say nothing exists 
beyond momentariness is an exalted claim. 


If everything is impermanent and momentary 
there should be no recollection and recognition 


of anything. That makes remembrance and 
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projection unviable. Obviously, that is not true. 
The argument actually misdirects the question 
that there is suffering, and it should be 
abolished. Your answer is that pain exists but 
the person who bears the pain do not exist. 
What persists suffering is the question that has 
to be answered. The answer for that cannot be 
targeted at the fact of persistence. Suffering 
cannot be nullified through doctrines of 
momentatiness. The argument that 
momentartiness springs from non-existence is 
contrary to the proof of existence. Temporary 
co-arising happens, momentariness exists, 
however, that does not disprove their contrary. 
Efforts have effects. The action affects oneself 
and others. Samskaras exist. Hence, any claim of 
momentariness is flawed, as continuity cannot 
be disproved. No one should be in bondage. 
When bondage persists by the continuing 
network of nescience, their refusal for the sake 
of momentary assemblages fails to make sense. 
The exalted claim on momentatiness is not 
validated by logic or scriptures. Momentariness 
in the void is an argument of absurdity. That 
argument does not serve the purpose of 
resolving misery. 

The argument of momentariness as the 
explanatory principle is inadequate and hence, 
rejected. 

& 39. Cause and effect relation do not exist 
between two simultaneous momentary events. 
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If there is a cause, there will be an effect; if there 
is no cause then there is no effect. The 
simultaneous momentariness doctrine of 
violates the accepted argumentative syllogisms. 
The claim of momentariness also makes the 
togetherness, | composite character = or 
coexistence impossible as antecedent and 
consequent would be mutually elusive, thus 
there can be no causality also there can be no 
agency consequently no action, no will, no 
intellect and thus no liberty. 

Antecedent of a volatile series being the cause 
for the effect in an unrelated series is an 
extremely rare occurrence, hence cannot be 
argued for establishing no-personhood of 
persons. 

Thought creates thought realities, it is a creative 
apparatus; however, the thought alone exists 
argument is flawed. There are realities made up 
only by beliefs, perceptions and expectations. 
The thought comes forth from the supportive 
existence beyond the thoughts, and there is 
existence other than thoughts. Other thoughts, 
beings and materiality exists and supports 
thought formations. Thoughts are impressions 
of previous impressions. Nevertheless, thought 
has no pure arising. Hence, we cannot declare 
that existence without exception is created by 
thought. All the more erroneous when the 
statement is made along with the doctrine of 
momentariness. Under momentariness 
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thoughts that are momentary cannot constitute 
a comprehensive system of the universe. 
“Thought alone” is a circumvent and drift away 
from the concern for liberty. It meets with the 
same fate of the fallacies of momentariness, co- 
arising or assemblages. They are explanatory 
components converted into sole explanations 
and thus fail. At the best, they assure answer- 
like statements: at the worst deceptive, at the 
best placebos. Liberation is necessary from 
thought constraints. Thought alone cannot 
liberate the subjected from bondage 

Potency has existence in it, but yet existence to 
unfold from it. Potency, since it is void of 
existence it is called void. In this sense Prakriti 
and Purusha ate void. However, void as 
emptiness having no potency is different from 
the void as potency. One way of arguing for 
void is that we do not perceive a thing’s 
existence and that thing is not there, hence there 
is a void of that object and its corresponding 
inference. However, if one declares a 
perception is an object, then that statement is 
logically flawed. If nothing external exists. The 
Purusha is free of history, and so is the Purusha 
the pervasive void. Nescience affects only the 
mind (manas). Manas, if follows Buddhi, with 
vairagya (will), liberty (moksha) is imminent. 
Liberation from ignorance is knowledge. 
Purusha has no ignorance. Buddbi, when catches 
up with. the pervasive void of Purusha 
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overcomes ignorance, enjoys the bliss of void 
and thus freed from bondage. 

“Void is the reality, death is the nature of 
reality” is the doctrine spread in the name of 
sunyavada. If void in this statement taken to 
mean absolute nothingness, having no potency 
at all, then life cannot exist and so death cannot 
follow. If total nothing is taken to be a reality, 
then bondage is nothing and hence liberation is 
nothing. Entities do not become non-entities 
because they perish. The argument does not 
address the concern of liberty, instead makes 
liberty absurd by the claim that death is certain. 
Going by the argument, death liberates 
existence. Even after death, illiberal bondage 
exists for others and death is not the end of any 
existence, as they only transformed from one 
form of existence into another. Death does not 
bring an abrupt end to existence. Death of one 
does not liberate the others still alive. Existence 
is not a solitary existence alone. It is the field of 
existence with others. Homogeneity of solitary 
existence exists within the heterogeneous field 
of existence, and not separate from it. Hence, 
solitary death is not liberation. Birth is not the 
beginning and hence death is not an end. The 
need for liberty exists beyond births and deaths. 
The liberty thus achieved liberates being in all 
the realms of their existence. 

Where time exists, things pass from one time to 
another, there is succession, there is 
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modification and there are speculations. For the 
liberated time does not exist, they are out of 
these modifications. However, that cannot be 
reduced to the statement, “existence passes 
away’. This is more so fallacies when the same 
prop up their doctrine with momentariness, 
thought created the world, an assemblage of 
part, and finally void as nonexistence. 
Combined together, the statement “existence 
passes away” is bereft of any sense as for them 
existence does not exist at all, and time has no 
coherence other than disconnected 
moments. Life is a movement from bondage to 
liberty. The movement is time, the 
contingencies constitute space. Time is a 
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movement towards liberty, that can be achieved 
individually and _ collectively now. Only, 
compliance with nescience and its networks 
block the liberty. 

Most of the false doctrines are made using part 
of doctrines which are otherwise right. Void, 
momentatiness, assemblages, co rising etc., all 
these are part of the otherwise robust doctrines 
is taken out and projected as if the part of the 
understanding is in an argument with its whole. 
In momentariness, the prior departs before the 
subsequent rise, hence prescribing liberation 
from momentariness logic is a _ facade. 
Liberation is indeed liberation from time 
because in time is the mobility from bondage to 
liberty. By resorting to momentariness, or 
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assemblages they have pushed the question 
aside and imagine that they have solved the 
problem. There is no-nonexistence at all, and 
hence, one cannot escape into that realm for 
liberty. This makes liberty all the more 
important motive for intelligent beings. For this 
reason, any pondering over death as liberating 
persons from existence is absurd. A jar breaks 
and becomes no jar, is the argument made. Jar 
exists before it is breaking, jar breaks, after 
breaking broken jar is there, also the space 
inside the jar used as a container exists as open 
space. Existing Jar if it has a sense of existence 
as a Jat, broken Jar should have the sense of 
broken jar, that is not existing as a jar. The 
sensation of Jar, if it is there as it was a jar, it 
should be there as a broken jar, when it got 
broken. It does not transform into non- 
existence. Hence, giving a doctrine of liberty to 
a jar that exists intact about its forthcoming 
broken state does not address the pertinent 
question of liberation from bondage or 
suffering. Existing existence, especially human 
persons are inflicted by suffering and bondage. 
They have to be free from suffering. 

Since it cannot suggest liberty for the 
continuing reality, it has to be discarded. 

The false arguments as long as they cannot lead 
one to the Purusharta, they are not solutions to 
bondage or suffering. 
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Existence is so because there is mobility. The 
void of nihilist has no movement, no potency, 
no life. Hence, it cannot explain existence. No 
modification affects Purusha. Hence the 
Purushartha should be the goal to make the 
transitory existence without suffering or misery. 
Suffering and bondage are inflicted because 
people got trapped into ego, motives, and 
accumulated vasana and thereby spreading the 
agitation among themselves misguided by 
nescience. Without telling the truth to the point, 
those who bring in void, momentariness, 
passing away, co-arising and assemblage have 
fallen into nescience and hence they cannot 
show the direction towards liberty. 

Dukka does not affect those who attain Purusha 
stillness. DukRa does not affect those who 
understand that Prakriti is not the mother of 
vasanas, but they have their origin in nescience, 
which is our own making. Overcoming 
nescience individually and collectively is the 
sute way to overcome dukka. Use buddhi and 
practice attaining the calmness of Purusha, that 
liberates. Potentials of Prakriti, including our 
own body, will facilitate the process. 

Corporeal has an incorporeal counterpart. 
Without that corporeal cannot exist or continue 
to exist. Purusha is incorporeal. Prakriti is the 
mother of corporeal. Both are abstract. 
However, Prakriti goes under modification and 
so is the existence. Pusha is not part of 
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materiality, had he been so, then nothing could 
have escaped Dukka. Purusha is unaffected, 
hence we know we can attain that status. That 
helps us to overcome selfish identities and its 
consequent sufferings that we cause ourselves 
and others. Prakriti works, facilitates, and so we 
can. Prakriti does not sin by selfishness. And so, 
we can. Nescience does not originate from 
Prakriti ot Purusha, there is nothing natural 
about it. It has to be confronted and nullified 
instead of saying, “this will pass away”. 

The Purusha is free from Karma. Karma as work 
ot activity or as affliction does not affect Purusha 
ot Purusha aspect of self. 

If karma afflicts Purusha, then, that has far- 
reaching implications that there would be no 
release from dukkha, that also means we have 
the internal resource to overcome dukkha. 
Purusha is free, so freedom is there. 

If Self as Purusha is all-pervading, how can we 
say that is not affected by modification at all? 
Purusha though is all-pervading, he is there only 
as a counteractive force of the Prakriti Purusha 
equilibrtum having no semblance of Prakriti as 
Purusha is not spatial, temporal, or has sense 
apparatus hence disconnected. Moreover, such 
a condition can be experienced by a yog through 
the faculty of Prakriti, that is his/her body, mind 
and intellect. 
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Bondage arises from the error of not knowing 
that Purusha is totally free from the limits of 
existence. 

Purusha does not modify. Prakriti modify. 
Prakriti modifies herself into Purusha though the 
contrary is impossible. Understanding this 
would help us to seek the path of liberation 
through our faculty of intellect. 

Viveka (intellect) is the function of Chitta 
(thinking apparatus that consists of manas, 
buddbi and ahamkara). The rest are merely 
discursive. 

Purusha is known through direct perception. 
Purusha is not gtasped through verbal 
knowledge. 

Imperceptible things have to be perceived 
through inference. 

- 69: The cosmology of Samkhya explained: 
From Prakriti- Purusha to Indriyas- 

Attainment of non-superfluous knowledge 
requires the following basic premises: there are 
uncreated substratum, generative and evaluate 
aspects of existence. 

The primordial source is ~oola-prakriti, it is the 
root source of potential vibratory orders 
(Prakriti), nullified disorders (avzkrity) and chaos 
(vikritt) ebbing to manifest in interplay with its 
own inherent order, chaos and their suspended 
animation, Mahat & Buddhi are the evolutes of 
the vibratory orders. 
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Prakriti via avikriti to vikriti vibrations manifest 
as Guna. The Purusha unmanifest is pure silence, 
holding the current of Prakrif in total harmony, 
as the eye of the storm, having its string of 
harmony throughout the existence. Purusha is 
neither produced not unproduced. Buddhi is the 
vibratory resonance of the knower. 

The Manifest, the Unmanifest, and the Knower 
are to be distinctly understood as they are 
distinct sets of realities. The vibratory property 
of the unmanifest is unknown, but operational. 
The Purusha is beyond all but pervades 
throughout as the life of the existence, the 
Purusha ts the null set, the void, the void of great 
inflow of voids that are all-pervading. The 
manifest is the root-evolvent; the unmanifest is 
the non-evolute; the grand existence is 
evolvent-evolute. The root evolvent is not 
evolute. Mahat as grand existence is evolvent- 
evolutes; and there sixteen ate mere evolutes. 
The Purusha, the primordial spirit is neither 
evolvent nor evolute. 

The uncreated substratum is the two primordial 
forces, Purusha (primordial spirit) and Prakriti 
(primordial energy). They are coherent, 
harmonic and in intensive vibration. 

The seven generative evolvants are: the Mahat 
and the other co-evaluets in turn gives rise to 
ahamkara, a sense of personal selfhood, 
cocreating the fan-matras of Akasa or ether or 
space, Vayu or air, Agni or fire, Apas or water, 


20 


Prithvi ot eatth; The Mahar resonates with the 
primordial energy. 

They in their turn brings forth the 16 evolutes. 
The evolutes condition our — sensory 
compendium, and create our illusive universe 
and let the world interactively evolve: manas, 
Rarmendriyas & speech (Vak), Hands (Pani), feet 
(Pada) — excretory organ (Payu), the organ of 
reproduction (Upastha) and five jnaendriya, sach 
as touch (Sparshanendriya), taste (Rasanendriya), 
smell (Ghranendriya), seeing (Chakshurendriya) 
and hearing (Shrotrendriya) 


1.Purusa + 2.Prakrti 


3.Mahat 


4,Ahamkara 


Sattva Ahmkara Rajas Ahamkara 


5.Manas_ Indriyasofcognition Indriyas of Action 


6.The Eye 11.Hands 

7.The Ear 12.Feet 

8.The Nose 13.Speech 

9.The Toungue 14.Excretory organ 
10.The Skin 15.Organ of generatior 
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Knowledge does not liberate, but knowing 
does. 

Mahat, the first among the emergent from 
Prakriti Purusha combine has mind of its own. 
Hence, it is conscious of itself. Its sense of 
consciousness is the next in the order of 
evolutes. 

The rest in the order of evolutes are products 
of the self-consciousness of the Mahat. 

Mahat is immediate evaluate of Prakriti. 'The rest 
are mediated by actions, interactions, 
networking, sequencing, habituating and other 
such conditions of mediated evolutions. 
Prakriti is the primaeval cause of existence. 
Purusha, though pervades all through existence, 
since devoid of Gunas, exists only as a liberating 
principle, operating through the faculty of 
buddbi. \t means, invoking buddhi is invoking 
liberation. 

However, nothing particular, or the minuscule 
of existence, the atom, cannot be the material 
cause of everything. For instance, yarn cannot 
be identified for the material cause of a jar. The 
diversity of minuscule units of matter cannot be 
the effective cause of all that exists as matter. 
However, subtle can be attributed as the 
efficient cause for material existence or its 
subsequent modifications. 

The existence proceeded from the Prakriti 
Purusha combine. 
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Neither Purusha nor Prakriti are nothing. 
However, they were not things either. Form 
abstract form the concrete substance emerges 
as evolute. From nothing, only nothing can 
evolve. 

Material existence is not unreal. It is real. It is 
not an effect of any faulty cause. 

The product of anything that is abstract or 
concrete is a product. It cannot be nothing. 
Liberation is possible for all because, the buddbi 
and Purusha ate not constrained by history, 
action or contingencies. 

Rituals such as sacrifices do not liberate. 

Attain wisdom through the intellect. Buddhi is 
the passage to liberty. It is the faculty that 
connects us directly with Purusha, the unlimited 
potential no no-evil. 

Bloodshed in sacrifice is mere bloodshed. It has 
no impact on salvation. Blood does not cleanse 
sin. However, communion with Purusha 
through Buaddbi gives salvation and liberty. 
Work for liberty under all contingencies, 
without any selfish desire, that will lead to 
liberty. 

Know that you are the Purusha embodiment, 
understand this through your intellect, act 
accordingly. That is, it; you are liberated. Thus, 
you open up your path to freedom, and with 
you make the world free. Once liberated, 
bondage will never come back. You are free. 
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Knowledge, if pursued, without — selfish 
distortion, will always liberate. That is the right 
knowledge. Knowledge when distorted for 
selfish gains of a few, that is wrong knowledge. 
Use intellect to pursue right knowledge and 
expose wrong knowledge. Buddhi is the light of 
Purusha, manas is what we have inherited from 
out worldly delusions. Right cognition liberates. 
Right cognition (pramatri) reveals right 
connections, and right perspectives. 

Right Knowledge can be approached through 
three means: Pratyaksha, anumana and Sabda. i.e., 
direct experience, evaluative inference, and 
authenticated knowledge. 

Perception is that we recognize a connection 
that we previously did not notice. 

By the practice of Yoga, the yogi experiences 
direct perception, nonverbal, unmediated. 

Yogi reaches the primordial state as Purusha 
Prakriti combine in its timeless unity. 

No proof can be given for the Yog/’s experience, 
as it is so, the Purusha conscience becoming 
eswara has no proof. 

Proof for the existence of eswara is impossible. 
He is an unusual being, a being unafflicted as 
nothing else could be like that. 

His existence pervades logic. Theoretically, 
such a being is impossible. He is unafflicted, yet 
he is a being. 

He is not the creator. He is not a creation. He is 
free. He has no other component in him other 
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than pure existence. The total accomplishment. 
Nothing is like Him. 

96. He exists as a Prakriti as he is seen in the body, 
he has agency, yet he is unafflicted. He is like a 
crystal proximate to the Prakriti-Purusha and 
thereby emit their grace. Like the magnetic 
stone attracts iron particle by proximity, he 
emits the grace of primordial Prakriti and 
Purusha. 

97. By proximity, /ivas emit the effects of Purusha. 

98. By proximity the internal zvdriyas gain the right 
understanding. 

99. Andakkarana lighted up by Purusha is the 
overtuler as it goes closer to Him by the practice 
of Yoga. 

100.The inference is inferring connectivity by one 
who can see that accompaniment. 

101.Testimony is a validated knowledge by a 
trustworthy source. 

102. Existence of Prakriti and Purusha is established by 
proof (pramana). 

103.Their existence is established by analogy 
(samanyato drista). 

104.Experience of bliss is through the end of 
mentality. 

105.Even while doing nothing, they will experience 
the joy of existence. They cease to be an active 
seeker of joy, it happens by itself as the 
mentality is ceased by the practice of yoga. 
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106.The experience of Purushartha does not require 
anything to be done once the mentality is 
appeased. 

107.Once selfhood (éatva) is realized through 
silencing mentality, then there exists no agency. 

108.Things appear to be what they are as what we 
are. 

109.As one attains extreme subtlety like that of 
Prakriti ot Purusha, then one does not see things 
as others do. 

110.Her imperceptibleness comes from her 
subtlety. 

111.Those who do not follow the teaching may find 
this contradictory. 

112.Since doctrines tend to be biased, doctrinal 
rejection of an opinion is not decisive. 

113.The three-fold approach to argument, correct 
perception, correct analysis and correct 
authentication shall decide the strength of the 
argument. 

114. Absurd arguments thus shall be discredited. 

115.The connection in terms of material cause and 
effect, or reason and result or explanations 
should be established by the available 
methodological sophistication. 

116. Everything is not witnessed in every condition. 

117.Everybody is not competent to know 
everything. 

118.In effect, there could be a cause. 

119.A timeless existence cannot be explained by 
causality. 
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120.All manifestations could not have traceable 
cause. 

121. Arrow of time could be a circle. That is what we 
see as end could be a merge into the origin. 

122. There could be infinite regression. 

123.An effect can be produced or it may be 
manifesting. 

124.Generally, effects, as we consider, are caused, 
not-from eternal, non-pervasive, questionable, 
multifarious, and co-dependent. 

125.Two schools may place the same reality in 
different categories. 
126. Prakriti has no intentions. Its evolutes are made 
up of three Gwnas in different proportions. 
127.The constituents differ from each other by 
pleasantness, unpleasantness and dullness. 
128.The Gwnas differ by lightness (saftvic) and 
heaviness (/amas). 

129.The evolutes are different from prakriti and 
purusha. 

130.-132 By their measure, coherency, and also by 
power 

133. By withdrawal of the Guwnas, they get 
assimilated to savikalpa Prakriti or nirvikalpa 
Purusha. Nothing other than Prakritiand Purusha 

134. Nothing has self-existence other than these 
two. 

135.The cause is inferred from effect. 

136.Unmanifest is inferred from its signs (Zngam) 

137. The universe exists, so her source Prakriti too 
exists. 


27 


138. Purusha is the void of the Prakriti. Prakriti exists 
so her counterpart Purusha too exists. Dharma 
exists as the abstract mathematics that governs 
existence. Similarly, Pwrusha as the abstract 
resource exists as the co-primordial being. As 
prana exists for the body, and so Purusha exists 
for body. 

139.As the spirit is the other of the body, Purusha is 
the other of the Prakriti. 

140.. They are related as the form and substance. 
The form is the Purusha and substance is the 
Prakriti. 

141.Purusha is the duality of prakrit. Seemingly 
contrary but the one cannot exist without the 
other. 

142. Purusha is related to Prakriti as intelligence and 
matter. Purusha is the superintendent of prakrit. 
Purushais to Prakriti, as what Buddbi is to Manas. 

143. Purusha is not the matter, but its experiencer. 

144. Purusha is the incorruptible source code of 
existence, isolated, inaccessible and secured 

145.It is the light that does not accrue heaviness. 

146. It is free from attributes; however, it is not a 
nihility. 

147.Scriptures are platforms of discussions and 
debates. Scriptures claim that nothing adheres 
the source. 

148. Purusha is all-pervading witness of Prakriti. 

149. How can it be unintelligent and a witness? 

150.1s Purusha multiple? 
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151.Multiplicity is there because of the multiplicity 
of upathis and investments. A cut diamond 
gives the impression of the multiplicity of lights. 

152. There is no imputation of contrary conditions 
to the one present everywhere. 

153.The properties of other things are imputed to 
the Purusha that does not modify Purusha. 

154. The multiplicity perspective of Samkhya is not 
in contradiction with the non-duality of advaida. 

155. One is cultivated into bondage and so on the 
contrary one is drawn to Purusha as one urges 
that status of Purushartha. One becomes into 
what one acquaints the most. 

156. Blind does not see, however, should those who 
have eyes too behave like blind? 

157. All are not one. Hence, all are at different state 
of liberation and bondage. If oneness is the 
truth, then all should together experience the 
same. 

158.Since “all is one,” had never been the case, it 
will remain never been the case. 

159. Since multiplicity is the reality, liberation will 
always be in multiple stages. 

160.Purusha is free. The multiplicity of existence 
does not affect Purusha. 

161. Purusha is unmodified but connected to Prakriti. 
As connected through senses and _ intellect, 
Purusha is a witness. 

162. Purusha is eternally free. 

163. Purusha is indifferent too. 
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164.The apparent agency of Purusha is because of 
Prakriti through proximity to intelligence and 
conscience. 
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Aism bnpyosnoU ersi2 


SAMKHYA PHILOSOPHY SIMPLIFIED 


Purusha (Void) €----------------- > Prakriti (Vibration) Mahbat (existence) 
NIRGUNA HAS GUNA 
Moksha Jenma 
(iberty) {birth cycle) 
S Sawa RAJA S->Tamas S 
2 Manas + 5 Indriyas (6 senses) = 


Buddhi < Manas > Abamkara 
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